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1 le Covenants. 


T is one reaſon oi my ſending out theſe ſheets thus in 

ſingle Papers, that I may have the opportunity my elf 
of Reflexion. If any thing Le wanting I may ſupp:y it; i 
wherel am in the dark I may explain ir, or call for Light ; 
If I erre,l may correct it, and put my ſelf at eaſe (till when 1 
need, as to the whole. It is verily a fooliſh thing I count for 
any man to think that he can ſpeak or write ſo, as what he 
hath once ſpoken or written cannot be mended, When we 
change our Cooghnr every day and week in our private Studies, 
what a vain reſolution is it, that becauſe we have Preacked 
or Printed thus, the ſhutters mu!t be drawen up preſently, 
and no more Light be let, tocome in upon us. For my part 
| I declare, I will never Preach or Print upon ſuch termes, but 
upon theſe ; That I may be miſtaken; That I may acknow- 
ledg it, if I be convinced, That [ may therefore be con- 

trouled, and have lcave to be indifferent to my own opinion, 

as to anothers, n- 
Two Papcrs I ave ſent out alrcady. » 
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The firſt (or that which in order ſhould be firſt) is of Fleftior 
and Redemption, wherein I obſerve ſome things to be miſplaced 
at the Preſs, but ſo long as the things be put in, and my notion 
propoſed, I am ſollicitous about nothing elfe, That God would 
have all to be ſaved, and therefore preparcs that grace for all 
that is ſufficient, which is his antccedent will : and that then 
he foreſees who they be that will comply with that grace and 
and who not, and by his conſequent will decrees the one to 
ſalvation, and the other to damnation, is that Doctrin in the 
maine, that is the Rache! of the Schouts, For the latter part 
whereof, I have given my thoughts in that paper : the former 
part requires a little further conſideration. That the goodneſs 
of God is advanced towards all, I like well, and that they lay 
the blame on man only that he periſhes, and that they are ſo 
careful again!t Pcl/agim, for therefore do they bring in a ſuf- 
ficicar grace for all, becauſe man ſhall be allowed him to do 
nothing that diſpoſes him to converſion or juſtification by his 
own $trencth without grace; nevertheleſs whether this ſuf- 
ficient grace of theirs 15 to paſs or not, is the que tion. There 
is the wniverſul concorrſe of Cod with man in all his als as the 
firſt cauſe, i2 whom we lrve and move and- have our being © and 
there is that influx or :Mtance of his, we call G-ace, It would 
be known in the firſt place, what is the diff-rence between 
theſe. That aſſiltance of God which goes to the als of Nature, 
and the preſervation thereof, is the common cozicourſe of his 
Providence, that aſſiſtance of his which goes to the produRion 
of acts above Nature, is called Grace. By Nature we mean 
corrupt Nature, and by acts above Nature we mean ſuch acts 
as we ſhould not dv according to our natural inclination, if it 
were not for ſupernatural help, that is, ſome further operation 
or inflience on us from God then that which goes only to our 
natural preſervation. Grace then in ſhort is that Divine aſſiſt 


ance which Elevates Nature, ani heales it, This Grace is two-' 


told , the Divine motion, or habitual diſpoſition ; habitual:s 
grana, or divina motio : the infuſed habit, or Divine opcration, 
It is ſaid now in the Schools that there is this difference between 
infuſed hatits, and acquired, that when the one do introduce 
only a facility to the action but preſuppoſes the power, = 
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other do bring the power” it ſelf, as without which we can do 
nothing. This is ſpoken count very agreeably ro the Scripture, 
which ſets forth-man in his natural itzte as dead in ſi, and the 
work of Grace by regeneration and new /:tc, with many the 
like expreſſions : nevertheleſs, as there mult be ſome limits 
fixt for the right interpretation of ſuch places which in cffect 
muſt come to that which | have viven in my firſt paper, (that 
there is indeed ſuch an #4:ſpo/7r:07: on all men ra. original 
corruption, as that there is no man ever 4ves, 4:4, or will repent, 
do his duty, and /:ve, but it is, was, and mult be — Gods 
cipeci2] Grace, an yet are we to account for all thar, that they 
have power, that they »:ay if they will, that the covenant of 
grace requires not any thing which is umpoſlible, for both theſe 
are to be held): So mult 1 crave liberty to enter my different 
opinion. It was Pel2oiw his conceit ( ] Lave noted it one of my 
«ther papers) that grace ſerved, on!y to help the power, when 
St. Arguſtine proves that it ;clines the will, ani works in 15 
tne deed :; my thoughts now lye partly between both, that the 
Pcfjc or Power indeed is of Narrre, and Grace or the operation 
of God is that which drawes that power into the \ill,or 4-7, 
that is makes us willing; This a&t of the Will laics an im- 
preſſion on. the ſoul inclining it to the like a+ts ; Theſe acts 
iterated turns that inclination to an habit, that is Habitual 
Srace, infuſed if you pleaſc, per modi acoun fitori mm. The avere, 
the act mult preſuppoſe the poſe, the power, That's certain. 
If the habit then brought the poryer, the Divine motion, of 
preventing grace which govs before the havir, did nothing, 
You will ſay, There is a double power, a rote or next Power. 
The remote power is of nature,but the next power is of prace, 
and ſufficient grace gives to all a next power, Let me ask you 
then, whether therc be any ſurther grace after we have the next 
power, to make us willing,or to pive us alſo the will and deed. 
[f you grant it, you may make the moſt of your ſwfficiezr 
grace, | will -not quarrel with you for it : But when the poſe 
( the power is of nature, and the W:{! and Deed is of that 
grace Which is more than //cror, T would faine know why 
nature and efletual grace atone ſhould not ſerve the turn, and 
whether 
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whether ſuflicient grace over and above theſe is not indeed 
more thau needs? Here [ Lick where I left. 

The ſecond paper is of 7:/trficarion, and of this I count there 
are two parts. The one is, a reconciliation of St, James and Pant, 
and ſo of faith and works in that point : which I mutt nec ds fay, 
having lain in my thoughts (& the main notion in Paper by me) 
this 1G or 18 Years or upwards, | cannot but be very tarovghty 
ſatished with, and much the rather, waen 1 ſee the ſame grow- 
ing up in late Books; as particularly in thoſe mo't judicio!;s 
temperate {heſes of Le Biaic, and Mr. Trimans Great Pre- 
prrr4:ion, The other 1s concerning the 1pt.ctron of Ciriſts 
Righteenſurſs, wherein I will conſeſs, though in my judgment 
I am perſwaded that what I have writ is the truth, and it is 
nothing but tru: that made me write it : yet does my heart a 
little miſgive me, that it were better to let pious men alon?2 
to ſuch apprchenſions as they have imbibed, though mingled 
with much darkneſs an1 ſome errour, in ſuch a point as this, 


where ſo much of their peace and life is bound up, then to 


offer them any unſettlement by clecrer light, though I were 
abl- indeed to bring it to them. I may be allowed to be ſorry 
if I yd any body, but I ought to havea care I mv! none, 
who are good men and live godly ; Neither would I ſtreighten 


my own ſoul If there be any thing more therefore in the | 


imputation of Chriſts rightcouſneſs then I have cxpreſſel in 
that paper, which I knoy not, I doc not part witi my portion 
in it, I prote!t thus much, but will rather renounce all upon the 
conviction to cleave to it. 

That Chriſts righteouſneſs does juitify us from the Law, and 
ſo from ſin, and from condemnation, I do hold no lcfs then 
ot'1crs : but that Chriſts righteouſneſs does juſtify us by the 
Law, is an overgrown conception. Ir is certain,that no works 
of man be we never ſo holy, arc able to ſand before God ju 
his difſcrict judgment, ti;at is, if he ſhould deal with vs accor- 
ding to the cxict juſtice of the Law without ſhewing us any 
mercy, which will be a:knowl-dged by Proteſtants and Papiſts, 
who arc ready to pray bet; vith David, Enter not into jridgment 
with 
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with thy ſerva ts O Lord, ft 11 thy frebt ſhall 0 fe (i lt 08/77 &C 
juſtified. If any Papi/t then thall think that mans righteouſneſs 
is made ſo perfect by Chri:ts merits: or, any Proreſ2.22r that 
Chrilts righteouſneſs ic ſelf is ſo made ours, as that we are 
juſtified by the Law, upon that acdount, they arc both miſtaken, 
This is the only true cxtreamity on Þoth ſides : for it is not by 
the Law, but by Faith; by the Ev4g4444/ covenant, or by 
Grace that we arc juſtified, We are v2! #-14y the Law, fayes the 
the Apoſtle, bur under grace. It 15 eno!igh for a poor ſinner to 
have a righteou neſs imputed to nin will worlis, and that 
he is pardoned: but to have a rigltteouſneſs upurted to him 
with works, is more then we can find to be Alloyed him, Chrilts 
rightcouſneſs is ſuch, and to have that mie ours 7+ 27 jolf, or 
ſo, as that in Gods reckoning we rt be +; riphntcous as he, 
I mult nceds fay, it is not hardcr perkaps to believe that the 
bread is turned into Chriits body ( where we kave a txt for it ) 
in the Sacrament: then to believe ſuch a conceit (for which 
we have no Scripture at all) in the matter of Jultification. 
What then? - Do I deny Imputation ? No, but I cxplain it. 
It 1s by the righteouſneſs of Chriit, not vilncreat tn HS, Our 
Divines will ſay Ordinarily, bz :p#ted to us, that we are 
jutified, And, what if I thus interpret this for them, that is, 
not as if we had done in his perſon what Chriſt did, but by his 
rightcouſneſs made ours in the eff:tts only ? So the very Learned 
Biſhop Forbs expreſly, Hoc eſt, Onoad tffettum ©& fruttum 
( Sce Conſiderationes modeſte, De juſtificatione, 1, 2, Cc. 2.) 
I will uſe the ſame words as thcy uſe, but I am not bound to 
the ſame conſtruction. Even as I wi'l ſpeak of mans inſuſfi- 
ciency (I mentioned before) as other Divines do, and as the 
©criptures do, that we car ao ruthiig : but I will keep the duc 
interpretation. I will ſay we ca”, and that we canor, without 
loſs of my liberty : for I muſt underitand it with its right 
meaſures, I will ſay 1 ca in confeſſion of my fin, and acknow- 
ledging God juſt : I will ſay I £49 in the ſenſe of my cor- 
ruption, and the imploring his grace. 

Indeed a man can hardly conlider the Do&trin of St. F.2mecs 
Yer ſo little with that of Paul which is one part of my paper, 

** vill lead him to the other, which is to ſee that what 
our 
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our Protcitants fay ordinarily on this matter, does need a 
favourable expoſition. Itis a jejune thing, I count, to bring the 
great diſpute that Par! hath with the Jewes about juſtification 
to this reſult only, whether we are juſtified by Farh, or the 
proper Wo; { or Friuts of it? It is but a little morc ſatisfactory 
to brins it only to this, whether it be by the obſcrvation of 
 M ſe:Law ? For though this was the occaſion of the diſpute, 
ani the Apoftle therefore does ſhew them how it was by the 
Prom. ſc,and if#) by Faith that Abralam and the J ewc's themſclves 
had life, and not by the Law, which was but a Schoolmaſter to 
Icad them thereunto, or we Chriſt : yet it is manife{t, that 
he a.ivances the point higher, while he rells them that by Works 
neither /ew nor CGearzle could be juitified, fo that by works he 
mu:t mean the obſervation of that Law ef works which was 
common to both, and not Aeſcs Law only : and the reſolution 
of the diſputc in both Apoſtles comes to this (as I have ſaid) 
that it is by the performance of the covenant of Grace, and 
not of the : ovenant of we;ks, or Law of Afofes, that a man 
15 to look for life everlaſting. I muſt add, Nor are they to be 
heard in a third place, who ſay, that the diſpute between Payl 
and the Fees is neither of theſe, but whether we are juſtified 
by our own righteouſneſs, or by the righteouſneſs of Chriſt, 
and ſo reſolve that it is not by any works which we do, even 
Faith it ſelf as 2 work, but by the wor ks Chrilt hath done for 
us, that is by the obedience of his life and death only, For 
though this be taught ordinarily by our Proteſtants, and is 
coincident with the firſt reſult, there is one thing I mult ſay theſe 
Divines have not conſidered which I have offered them in my 
paper, that mu.t bring them to another underſtanding. It is 
this, that the Apoſtle does indeed ſtand much upon the Riph- 
teonſneſs cf God in oppoſition to works, in the huſineſs of juſti- 
fication, but never oppoſes our works to the Righteouſneſs of 
C/ift - the Righteouſneſs of Chriſt in their ſenſe being trul 

a very contrary thing to the Righreouſneſs of God in the ſenſe 
of the _ The righteouſneſs of God according to the 
A ojtle, if I may then deſcribe it but as well as I can, and as 
the thing is, and a little more fully then I have in. my form. 


paper; is, on Gods part, his taking our human frailt» nature 
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"nature into that meet conſideration, as not to deale with us in 
- his diftrit# judgment which we cannot beare, but according to 


his Covenant of Mercy : the righteouſneſs, ſacrifice, attonement 
or ſatisfaction of Chriſt being ſuppoſed as the foundation upon 
which his Jultice does ſtand good, notwithſtanding this con- 
deſcention : And conſequently on Mans part, this righteouſneſs 


is our imperfect duty performed in ſincerity according to this 


ew Law, and ſo for Chrilts ſake accepted to Salvation. In this 
ſenſe am | apt to underſtand that everlaſting Righteouſneſs 
which is brought in, by the Meſſiah, or by his covenant, in 
Daniel : and in this ſenſe do I conſtrue that Title, The Lord 
our Righteouſneſs. Only when I have ſaid in my former paper, 
that it 15 not go_—_— to the ſecond Perſyn, | deſire not to be 
ſo taken, as it I ſuppoſed that by the Branch in the two Texts 
of Feremy where we hnd it, Zerubabble only was meant (though 
a total ſilence in the new Teſtament of ſo pertinent a quotation 
for Chriſt, if it were ſpoken of him, might well tempt Grotius 
to that interpretation) but that, the Divinity of Chriſt being 
thereby aſſerted, it is a Tz:le that muſt belong to him as God, 
and not as Second perſon, For the Son is Lord, and the Father 
is Lord, and the Holy Ghoſt Lord : and yet not three Lords, 
but one Lord, The Lord our Righteouſneſs, 

There is the vncreated, abſolute righteouſneſs of God, which 
is the Divine eſſence it ſelf, for as God is Truth in the abſtraR, 
ſo is he Reghreonſneſs : or the created, relative righteouſneſs of 
God, that is his righteouſneſs ſet forth in relation to us, which 
conſiſts in his dealing with us as his Creatures according to our 
conditions. This relative righteouſneſs then is double. The 
Righteouſneſs or Tuſtice of God according to the Covenant of 
works : and the righteouſneſs or equity of God according to 
the Covenant of grace. The one I count to be that our-Divines 
call his Strift : the other his Paternal Juſtice, When God made 
man at firſt and gave him the Law of his Creation, he was to 
deale with him according to this perfe&t Law, and it was but 
equal according to his perfect ſtate, and this being the original 
righteouſneſs (as 1 may ſay) of God in relation to us, there 
are none of us but do find ſome ſenſe of it in our hearts, that 


makes us not ſo much only to fear, as to be afraid of him 
B 


under 
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under that apprehenſion. But there' is another —_— 
then this, which was ever afoot in the world ſince-the promiſe 
of the womans ſeed, or elſe there were no man could have bin 
Saved, though it be ſaid to be now manifeſted (as brought in, 
in Daniels phraſe) becauſc the reaſon upon which it is founded, 
that is mans reconciliation to God by Chrift, is revealed by 
the Goſpel, and this is the righteouſneſs of God oppoſed ro 
works (or to: his ſtrict Juſtice which he was bound to exerciſe 
according to the Covenant of work) that is ſo magnified by the 
Apoſtle. And here now is a diſtinction to be uſed which I want 
Termes to expreſs. For this rightcouſneſs of God muit be 
conſidered with regard to himſelf, which is his dealing with us 
according to the Covenant of Faith for Chri:ts fake, when he 
might deale with us according to the Covenarr of Nature if 
he would : and with regard to 1s, or to the condition upon 
which he does ſo mercifully deale with us. As the Love of God 
is taken in Scripture both for his Love rowards «s, and our 
Loveof him: So is the — of God taken for both 
theſe, his dealing with us according to this covenant, and the 
condition on our part which he accepts. And hence is it, that 
when it is called the Righreonſreſs of God in one place, it is 
called the Righteouſneſs of Faith in another z and in a third, the 
Righteouſneſs which 15 of God by Faith, Now when it is our 
faith, our repentance, our new obedience which is the X:ghre- 
ouſneſs of God it ſelf ( taken----help mc to two Termes) Keygen 
we are juſtified in oppoſition to the works of 'the Law, whi 
no man can perform to be juſtified by them : and onr Divines 
by works will underſtand all good works, even this faith it ſelf 
as a work (as was ſaid), and our Evangelical obedience, inſo- 
much - as when there is no righteouſneſs but what is without 1s 
can'be oppoſcd to theſe, it makes them by the Righteouſneſs 
of God to underſtand the Righteouſneſs of Chriſt who is God, 
\and by faith the righteouſneſs of Chriſt apprehended by Faith, 
which are in good earneſt conceptions ſo ſtrained : it appeares 
(if I may-uſe thoſe words in hamility) how being 1gnorant of 
the Righteouſneſs of God inthe tight notion, #1 going about'to 
eftablrſh in 3 contrary vein to the Fews a righteouſneſs which is 
not therr ow# but anothers, in the ſtead of that whichit is _ 

| they 
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they have not ſub-urted to the truth, in this Dotrin of Juſti- 
ation. | 

And herein now (farther) does appeare the ground of re- 
conciliation between the Papiſts and us upon the point. For 
when the one and the other (let their Books be conſulted) 
do goe on the ſuppoſition that it is by the Law (the Law of 
works) that we arc juſtified, this Hypotheſis being removed, 
the oppoſition, on both ſides falls to the ground, That no man 
can: bring or plcad any ſuch righteouſneſs of his ew before 
God as anſwers the Law, the Proteſtant muſt needs be in the 
right, and conſequently if it were by the Law that we muſt 
ſtand or fall at his Tribunal, there was a neceſſity for their 
bringing in the righteouſneſs of Chriit made ours by faith 
(as they do) to jultify us: but when indeed it is not ſo, when 
it is not (I ſay) by the Law, but by the Covenant of Grace, 
or by the Goſpe! that weare to be judged, it is ſome wonder 
to me, this plain truth ſhould be no better underſtood. That 
Gods judging a man to have performed the condition of the 
covenant of grace is the accounting or declaring him righteous ; 
and that Gods accounting a man righteous is his juſffication. 
Let no man aecerve you (ſays St. Fohn) he that doth righteouſneſs, 
i righteous. That righteouſneſs which maxes a man righteous 
and denominates him righteous, is that righteouſneſs which 
makes God account him righteous. But this is the righte- 
ouſneſs which he does, Note it, for it is expreſs. And what 
righteouſneſs is that? Why, Not the righteouſneſs of works 
which no man does: but the righteouſneſs of the Goſpel, that 
is in the ſtile of the other Apoſtle, a righteouſneſs withour works 
(to wit, without the works of the Law, or perfet works, in 
the ſenſe he ſayes alſo God juſtifies the angodly) ſo that it is 
by Grace, while it it by this Righteouſneſs (which does and 
mult lean on the merits of Chriſt no leſs then we fay Faith 
it ſelf does) that we are juſtified and ſaved. 

That the end of Chriſts coming into the world, of our re- 
demption, and the Covenant of Grace, was that we ſhould 
be holy and righteous is ſaid ordinarily by Divines according 
to the Scriptures, but the right and plain underſtanding or rea- 
ſon of what they ſay, is not ſo ordinary, He hath choſen up - 
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Chriſt that we ſhould be holy. He hath redeemed #s from iniquit 
that we ſhould be a peculiar People, We are his workmanſhip created 
unto good workg in (or through) Chriſt Feſus, When God made 
man at firſt and gave him a Law, it was that he ſhould live 
Holy. When righteouſneſs then was the end of his Creation 
and the Law thercof, how is this faid to be the end of his 
Redemption? 1 anſwer. Righteouſneſs (or holineſs as they are 
one) we muſt know, does lye in a conformity to the Law which 
God gives us. There is nothing elſe, and — leſs then this 
(the full performance of a Law given) that is Righteouſneſs. 
Upon this account, as ſoon as man once fell and broke the Law 
of. his creation, it was impoſſible he ſhould be righteous any 
more, unleſs there were a new Law brought in, in the perfor- 
mance whereof he might attain to that again which he had loſt. 
Now to this end was it, that Chriſt came and died, this was 
the very main buſineſs (7 count) of his Redemption, even 
the procuring this new Law,or another Law with lower termes, 
which ſome men performing, they do thereby become righ- 
teous, and ſo have righteouſneſs, according to that Law, im- 
puted to*them for remiſſion, and life Eternal. Here you ſee 
what that righteouſneſs indeed is which Chrilt is ſaid to bring 
in, and in what ſenſe he hath brought it in, or how ſuch Texts 
(as thoſe before) do attribute our Holineſs to him. The obcdi- 
ence of Chriſts life and death, we know, was fulfilled on earth, 
and of this he himſelf hath once ſaid, Jr # finiſhed : But the 
righteouſneſs he is ſaid to bring i», is called an Everlaſtin 
righteouſneſs, And what then can that be, but the righreouſneſs 
of the Goſpel, which upon the ſame account alſo is called the 
Everlaſting Goffel ? That is, becauſe it is by this righteouſneſs 
in oppoſition to that of the Law (or the righteouſneſs of works) 
that all men from the: beginning of the world to the end of it, 
(and ſv is it to be accounted ever of force) do obtain everlaſting 
Salvation. 

I know the great difficulty of this DoCtrin will lye on the 
point of remiſhon, Our Divines do generally place juſtifica- 
tion in the remiſſion of Sin; ſo do the Papiſts (with ſomething 
elfe), and ſo have I my ſelf after others. Nevertheleſs, as I 
regember St. Aug«ſtine in one place does find fault with this 
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in Pelagiu4: ſo hath the perplexity of it of late lead me into 
the like thoughts. The truth is, Pardon of Sin is a benefit unto 
which the jultified perſon is adjudged, as eternal life is: but 
remiſhon of Sin mu:t not be naade the forma! reaſon of julti- 
fication. Our Divines may define ju-tification to be an AR of 
Grace whereby God gives us Eternal Life (or a right to it,) 
as well as, a: att of grace whereby he pardons our ſins, That at, 
that very only act wherein the form of juſtification does lye, 
is Gods accounting or pronouncing a man righteous, and this 
is a for2nſical aR, according to Law, the Law, or Covenant of 
grace ; Which covenant promiſing Forgeveneſs and Life upon 
the perſormance of its Conditicns, when a man hath pertor- 
med them, he hath a right to thoſe benefits, and wheu God does 
declare or account that a man hath performed them (which is 
all one as to judge him righteous), theſe benefits flow to him 
from that judgment (or ore confer'd on him by that act) as 
FEffetts of that cauſe, and conſequently cannot be the very at 
it ſelf, which is the cauſe of them, 

To forgive a mans fin, an4 declare him righteous are two - 
things inconſiſtent one with another in the ſame reſpeR, and 
therefore when God pronounces a man juit, it is according to 
the Law of Faith, and when he pardons his Sin, it is in reſpect 
to the Law of works, And how | wn can two aCts incompatable 
but in divers reſpects (cum emne ens ſit unum) be made to 
cnter one and the ſame definition ? 

It is true as all agree, that there are no works that man 
does, or can doe, able to make God any amends for our 
offences, ſo that remiſſion of fin muſt be attributed altogether 
to the merits of Chriſt in regard to the attonement made, 
But we mult diſtinguiſh of Remiſſion, Remiſſion is either 
Conditional and VUnive- ſal as it lyes in the Covenant, and is the 
purchaſe of Chriſt: or Anat, as it lycs in the application 
thercof to pariienlar perſons upon performance of the con- 
dition. When Divines do ſay we can oe nothing our ſelves 
for procuring reconciliation and remiſſion, it is to be under- 
ſtood of Conditional univerſal remiſſion. No mortal could 
do.any thing toward the obtaining of that. God was in Chriſt 
reconciling the World unto himſelf not mputing their rreſpaſſes. 

But 
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( 12 ) 
But: as for remiſhon Actual, that man mult be blind who fees 


not that God docs every where require us to repent, belceve; 
confeſs our faults, foriake them, do good works, forgive others; 
that we may have pardon, and be ſaved. Conditional pardon 
now is antecedent tO a mans juſtification, and contain4 11 our 
redemption. Ja whom we have redemption throng!) hb: blood, 
even the forgiveneſs of Sins, Actual remiſſion is ſuf qurar to ) 
jutifi :ation, for we mult be ſuppoſed firit to have performed 
the condition and be pronounced righteous,and then pardoned, 
When there is no remiſhon then but what dors either goe be- 
fore, or follow juſtification, it cannot be made the very at it 
ſelf of our juſtification, 

There is one Text may be oppoſed, Ernen as David alſo 
a:ſeribed the bleſſedneſs of the man unto whom God imputeth 
Righteouſn:ſs without works. Saying, bleſſed are they whoſe ini- * 
utes are forgiven, It ſcems that the Righteouſneſs which Paul 
ſpeaks of without works in the one verſe, is deſcribed by pardon 
in the other, This I my ſelf have allcadged, but upon farther 
conſideration I anſwer. The 142 to whom God iimputeth righ- 
teouſneſs without works, or the bleſſedneſs of that man, is de- 
ſcribed: but we may ſuppoſe, not the R:gbreouſneſs without 
wo:ks, The ſcope of the Apoltle is plainly to ſhew us only, 
that it is not by works of the Law, or ſuch works as well 
make the reward of debr and not of grace (as appeares in the 
immediate verſes before) which are perfett works , that a man 
is juſtified, And he proves it by this argument, becauſe rhe 
man is bleſſed whoſe ſins are forgiven ;, that is as much asto ſay, 
not he who is without ſin, but he who hath ſin and it is for- 
given. The man whois bleſſed is juſtified, But the man who | 
is bleſſed hath fin to be forgiven. Therefore the righteouſneſs ' 
which a man hath, or is imputed to him, js not a righteouſneſs ' 
accordins to the Law of works, but according to the Covenant 
of Grace. TuisI ſay is the ſcope of the place. Gods mputing 
Richreonſurſs to a perſon is indeed a phraſe ſignifying Gods 
accounting him righteous or jultifying him : and the Apoſtle 
Proves a man is ju'tified without works, (that is perfe@t works) 
becauſe he hath fin to be covered. I will yet repeate, The man * 
ro whom righteouſneſs is imputed without works, is pardoned : | 


but 
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but it followes not, that. this R:ighreouſreſs without works is pay” 
don. To have righteoufneſs impnred ro a_man without works, 
is all one as to have faith imputed to him for righteouſneſs, 
ſo repentance or evanglical obedience, and that is riot pardon, 
though theſe are never divided from the ſame ſubject. 1 will 
conclude therefore with that I hive ai t once before, & will ſay 
it gain at my parting with the point that it is ſtrange to me one 
ProteitantDuvines ſhould be ſo off var4 to this cleerDetermina- 


' tion, To wit, Go1 judges (41 / wiil judge) all men ac-ording to 


the Go pel; Thoſe who pertornm t':» condition of it,he accounts 
or pronounces righteo's  Tizy whom he accounts righteous, 
are juſtified, I wil acd, Tor, the righteouſneſs of Chrrjt which 
is the meitoricus caſe of our jult fication without diſpute 
on. all hands (that is the impulſive procatartich. cauſe), which 
alwayes comes unier the Ejf.c:et, cannot for the ſame reaſon 


' be the Formal, or Aſaterial cauſe of it. It is not the inf uſion 


of Righteouſneſs with the Papiſt, which is our ſancification z 
nor the imputation of Chriſts rightecuſreſs with the Proteſtant, 
which is not to be under.tood but 7 | arty. e F fficzentis ; 
nor remtſſign of Sin, with Proteſtant an Papiſt, which I have 
now bin diſproving : but the impting to a perſoa his perfor- 
mance of the n2w covenant for righteouſueſs, or the accounting 
pe. pronouncing, bin rigitevea according to that covenant, 
is the form , ormal Cauſe, or formal Reeſon of his juſtifica- 
tion. Pg” ER $5 

Do not; think this ſtrange, Juſtification (I will grant) virtzally 
or Eminenter (ag unym aggregatione) containes in it many 
things p and ſo remiſſion among others (for we wult find line 
to ſpeak as Divines uſe): but Juſtification Formaliter (as 
wnum ſimplex) 1 ſay, is only Gods pronouncing us 7uft (or 
ſincere enitent believers , and remiſſ1n 1$4 benefit which #: 
order of Nature docs f' |,w the performance of that condi- 


tion. 
And ſo I proceel to my third Paper, Of the Covenants, 


Of, the Law and pp 
.{ For the Dodtrin Oo .the Covronants, There T the Covenant 


of Works (ſay Diving): and the Covenant of Grace, The 
; Covenant of works (fay they) was made with Adam in his 
iN 


(14) 
integrity being that Law which is written in all mens hearts, 
and ſo requires perfeRjon, and for the leaſt tranſgreſſon threa- 
tens Death, The Covenant of grace is made with man in his 
Eſtate fallen (or with Chriſt in kis behalf), and _— vnly 
our. Faith, r: pentance, and fincerity, unto Life, which being 
hcld forth under the Title of the Promiſe to Adam, Abravam, 
Dauid, and all during the Law, was ratified by the death and 
blood of Chriſt the Redeemer under the Goſpel, and ſo pro- 
mulgated to the world, to continue ſtill on force (and in that, 


-- A: , 


a5in one regard, called new) as long as that laſts. 5chold the | 


dayes come ſaith the Lord when I will makes a new Covenant, not 
according to the Covenant I made with their fathers in the day 
when I took, them by the hand to lead them out of Egypt. Here 
is the 014 Covenant and the New Covenant. The Old is that 
which God made with the Jews when Aoſes lead them in the 
wilderneſs. The New is that which we have under the Goſpel, 


The old Covenant then is not the Covenant of works; for } 


that was made with all in Adam, and as written in our hearts, 
muſt be cternally obligatory. But the old Covenant was made 
with the Fews in oppoſition to other Nations, and as peculiar 
to them is vaniſhed, and binds not, Neither is it the Covenant 
of grace for the ſame reaſon, as alſo becauſe the covenant of 
grace is the new covenant, but the New is not the Old, The 
Old and New covenants ſay Divines indeed ordinarily, are 
both the covenant of grace in oppoſition to that of works, 
the ſame in ſubſtance , . but differing in the Adminſtration, 
But this with me is not ſo caſy to be received without the 
diſtinction of an A and The in the caſe. The Old covenant 
may be a covenant of grace, or covenant of works, or both, 
but not the covenant of works, or the covenant of grace. 
There are ſome plead it is a ſubſervient covenant as Camero. 
Some that it is a »4xt covenant as Ball, Some that it is a cove- 
nant of works as the Leyden Divines, The moſt of our own 
late Divines, do make 1t a covenant of grace, Whereof one 
voluminous Authour d-nying the other three opinions, does 
yet ſay it was ſo diÞenſed as to tender life both upon the con- 
dition of Faith, and works, But if it propoſed life on con- 
dition of perfect doing, it was a covenant of works: If on 
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believing too, a Covenant mixt both of Works and Grace : 
And as perfe-t doing was urged only in tendency to bcheving, 
a Covenant-Subſervient ; and ſo all ſay trne as to the main ; 
and yet none ſo diſltin:tly true, as to leave any enquiring man 
without confuſion in what they ſay. There is one thing then / 
apprehend will ſerve much for the enodation of many difficul. 
ties in theis mattcr , and that 1s to conceive aright what the 
Old Covenant is : And there is another like it to the ſame pur- 
poſe, to know what kind of Covenant it was. 

As for the former, we have hitherto been ſeeing but what it 
is not only ; now to underſtand what it zs, Let us ſeparate what 
Moſes did deliver to the Iſraelites, from that which was before 
in promiſe to the Parriarks as fingle by it ſelf, and this is the 
Old Covenant. Or, take that, an4 all that whatſo-ver, and 
in what manner ſoever, that was added to the Covenant of 
Grace, which Abraha and the Patria; ks were under, and that 
abſtrated therefrom, is / count, the Old Covenant. Let me 
yet ſpeak more fully; Take Abraham before he was ninety 
years ol.4, when he at firſt Believed, and that Faith was im- 
puted to him for Rightcouſgeſs, upon which he became the Fa- 
ther of the faithful, while as yet Fe was in his Uncircumciſion 
(for the Law of Circumciſion which was after given in peculiar 
reference t2 his natural Seed the Jews, in purſuance of the tem- 
poral Benediction, 'is to be reckoned as Preambulatory to the 
Law, and belonging to it), and when you have pared away 
Circumciſion, and all that which AZoſes commanded the Jews 
afterwards, from Walk before me only, and be perfitt; all this 
reſt, this pared away from that, whatſoever it be, is / ſay, the 
Old Covenant, or the Law ſtritly taken, From this in the 


' firſt place, we have light to diſtinguiſh between the Law taken 


ftrittly and largely : In regard whereof, we ſhall find the Apo- 
ſtles ſomtimes proving the Kighreouſneſs of Faith from the 
Law, being witneſſed by the Law and the _ - and another 
time ſetting the Law and Goſpel at the wideſt diſtance and op- 
poſition. As the Law is taken comprehenſively for the promiſe 
to Abraham, as well as the Covenant made with the Jews 
(that is for the whole ſtate they ſtood in, who were under the 
Law, by vertue of the Covenant confirm'd to their _— 
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cazrs, as by vertue of that given by M-/c:), the Law and Gol- 
pel are confounded, As the Law is taken /1r1ttly or prec:ſely for 
the C1d Cov.nint, or the Law of Mc; with Circumcilion its 
appurtenance, that is for all that apart that was 444 to the 
promiſe before-going, and ab'tracte4 tacre-from as / have 
ſaid, ſo are they diſtinguiſhed, and their differences to be own- 
ed and maintained, In the next place, we may underitand from 
this, how the Jews were under both conditions of Believing 
and Doing : Of do:ag this aud live; and of believing alſo that 
they might be ſaved, To wit, As the Covenant of Grace was 
dclivered to their fore-Fathers, and ſo on foot before, it mult 
necds hold forth life to them on their Faith, as well as to Abra- 
ham their Progenitour, who received Circumciſion as a Scal of 
Righteouſneſs thereby (or to come thereby), and not by the 
Law, which as yet was not given, And as the Law was added 
(as the Apoltle ſpeaks) to this Covenant or Promitle, it did tye 
the Jews to a performance of it as a condition of /v4ng by it, in 
ſome ſenſe, as neither the Patriarks before, nor we lince are uns» 
der; and in regard whereof that which 1s ſaid by a reverend 
perſon, that the Old Teſt ament-Spiru was a frariig Spirit, with 
the like exprcfſons, are not without a truth in thcm,that defires 
z0re conſideration then Oxe of late docs give them: Eſpecially 
when the Apoſtle is ſo expreſs that the Jews were unqer a 
School = aſter , and we are not under that School - Malter, 
Thar the Covenant from Sinai engendered to Bondage ; but 
v. here the Spirit of the Lord is, or the New Teſtament is, there 
is Liberty, From this yet in the third place, we may enlarge 
our i:;pht further, to judge of that abrogation of the Law, or de- 
liverance from it, which Chriſtians have unuer the Goſpel. A 
Clorious thing (the Apolile counts it), that puts us directly in- 
to ſuch an eſtate and condition as the Patriarks, and thoſe holy 
men before Abraham were in, to live according to the light and 
['>crty of their Conſciences, that is according to the Law of 
Nature, whichas it is in the hands of Chr:/f, and not of 27ſes, 
t0 wit, as delivered from the Yoke of his Cercmonics, and the 
ſuperſtition of Tdolaters, and adminiſtred with Grace and the 
Spirit , with Grace in God's acccptation of our ſincerity initead 
of perſet obcdience for the Redeemers ſake, and with the 
Sprr:s 
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Spirit in his aſſiitance of us for the performance, is both the U- 
niverfal Religion of Man-kind, and the ſubltance of that which 
is Chriſtian unto this day. I ſhould quote Erſcbi:+, De prep. 
Eta», See his Ecc. Hiſt, 1. 1.c, 5. From whence alſo, we ſce 
in the way, how the Covenant of Grace which Abraham and all 
thoſe holy men which went before him, or that ever were, have 
had as well as we, is yet called the New Covenant ; and that 
15, it is called New, as the lump is called a ew /u-7p by the þ 
poltle to the Corraths, That Church was leavencd by the ill 
cxample of vicious Members, particularly of the inceſtuous 
perſon, they are therefore commanded to calt him out, and that 
they ſhould not mingle themſelves, or keep company with the 
ſcandalous, and in ſo doing, they ſhould become, as it were, a 
new body, or lump, though they were {till otherwiſe but the 
fame Community, Purge out therefore the old Leaven, that you 
may be anew Lump, So, 1Sit with the-Covenant, it was made 
by God with all man-kind in Chriſt, ever ſince the beginning of 
the World, and confirmed to the Patriarchs (it being impoſli- 
ble elſe that any ſhould have been ſaved), and yet it is called a 
New Covenant in relation to us under the Goſpel ; becauſe 1 
fay that, that which was added to it by Moſes, to wit, all that 
which properly is the Old Covenant, is removed or purged a- 
way, as the Leaven in the Zews Feaſt, by Chriſt our Paſs-over, 
who hath been Sacrificed, and made for us that expurgation. 
And if that which 1s done away was gloriow, how much more that 
which remains ? That which is done away, was the Miniſtration 
of death engraven in ſtone, and of the Letter that killeth : That 
which remaineth, is the Miniſtration of the New Teſtament, 
of the Spirit which giveth Life, and of Righteouſneſs. That 
which remaineth, | pray note it, Thot cannot be ſaid to remain 
which was not before extant. The Covenant of Grace with 
the Patriarchs, and the New Covenant with us, being the ve- 
ry ſame, asT have ſaid, but ours only called ew, (or renewed) 
upon the aboliſhing of that which was ſuper-added, as upon 
this remaining too it ſelf, never to wax old and vaniſh. 

For the latter, what kind of Covenant I take this to be, I am 
now in order to tell you, The Old Coverant, as to me it ſeem- 
cth, was a kind of Political Covenant made with the Nation w 
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the Fews, as Princes compatts are with their people, when they 
firſt ſet up Government. God promiſes them his Protection, 
that he would lcad them toa fruitful Land ; overcome all their 
Encmies, with the like bleſſings ; and they promiſe him they 
will be ruled by him. To this purpoſe did . od in funury ways 
appear to them to Aoſes, to their Elders, to them all in the 
Clouds and Fire ; and then cauſes a Tabernacle to be made for 
him, which was a Keeping houſe among them, where the Sa- 
crifices and Offerings was his Proviſion, and the Prielts his Scr- 
vants that lived on him; and unto that Tabcrnacle and Ark,. 
might they repair for Counſel and Judgment. This People 
then being peculiarly under a Theocracy, which Same! in two 
places does expreſly ſignify (at lea(t until the time of Saul), ſo 
that the Church and Common-wealth of the /ews were but one, 
according to the Apoſtle; it is no wonder if Religion be made 
their Laws, and ſo required of them, together with othcr poli- 
tical Ordinances and Statutes, for their happineſs or publick 
peace as a Nation, From hence is it, that though their Law is 
not to be judged the Covenant of Works, or the Covenant of 
Grace, Cither of the two themſclves, yet may we expect that 
it ſhould repreſent both the one and the other to them; becauſe 
in the knowledge of both does the buſineſs of Religion, and the 
whole of it, virtually confiit, In the delivery of the Moral 
Law, and that with Thunder and Lightning, and ſuch Terrour 
as we read of it, they had a repreſentation of the Covenant of 
Nature, which qua f<dws is doubtleſs. in our falne Eſtate a Mi- 
nitration only. of Wrath, or Law of fin and death, In their 
Ceremonial Offcrings, and Prielily appointments, though there 
was a remembrance (till of fig, and ſo matter of. bondage and 
fear, yet had they types of Chriſt, of remedying Mercy, and 
the Glory to come, Theſe Sacrifices were brought directly as 
Mulzts to their King, to deliver them from the danger of pre- 
ſent puniſhment, being Redemptions of their lives, which elſe 
they ſhould have forfeited by his Laws, and ſerved, I have ſaid, 
to the maintenance of hs huuſe, the Tabernacle and Temple 
which he was pleaſed to keep up among them: Nevertheleſs 
that docs not hinder, but God Almighty might make uſe there; 


cf, farther, for typcs and repreſentations of other things, hat 
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» to ſay Spiritzal, and ſo the Law be a Pedepogy under a rempo* 
ral diſpenſation, leading many to Heaven. Th $ is certain,that 
the Covenants of Narwre & Grace being made with Mankind, 
are not matters of concernment only to the Fews, but to the 
whole world as well as to them for everlaſting life and death ; 
and it is not to be conceived, therefore, that either of them 
ſnould receive any detriment by the Covenant mnde with that 
particular Nation. Thus, / ſay, that the Covenant confirmed 
before of God in Chriſt the Law which was four hundred and thirty 
years after, cannot diſannul, that it ſhould make the Promiſe of 
no offect, The Covenant of God in Chriſt, is the covenant ot 
grace, and that we ſee a-foot in the world before the Law, and 
before Abraham; for, when it was confirmed to Abraham, it 
muſt be in being before on neceſſity, and'ever was fince the Fall, 
or elſe none after could be ſaved. And if this be not diſannul'd, 
then cannot that, whatſocver it be, which is given by this cove- 
nant, come to the Fews by the Law. For as the Apoltle ar- 
gues, If there had been a Law given that could have gen life, 
verily Kiohrteonſnſs ſhould bave been by the Law ; If the Law of 
Nature could be kept by man, there would be no need of a co- 
venant of Grace by Chritt : Sodo l argue, if pm un- 
to juliification of life, was to come by the Law, the Promiſe, or 
Covenant of Grace, as ſoon as that was given, might be ſpared. 
But for-as-much as cternal life and -uſtification does come only 
by the covenant. of grace, it follows that the covenant made 
with the Fews, mult needs be a covenant which concern'd their 
outward (tate, or political welfare, asI have faid ; and that nei- 
ther Salvation nor Condemnation, as to the life to come, was 
the primary intention , -or the direct and proper clfcct of 
it, 

If Salvation, or Condemnation was the proper iſſue of the 
Law, then could neither any of thoſe holy men as the Patri- 
archs, nor any of the wicked world, who were before the Law, 
as the men of Sodom and Gomorah be condemned at the day of 
Judgment : For where no Law is, there is no Tranſpreſſion, 
and ſo no Condemnation. And indeed, if this covenant was 
conceived any other than ſome ſuch thing as I make it, how 


could it be, that the moſt ſubſtantial part, or body of the Fews 
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Nation ſhould be Saddvges in Chrilt's time ? The Covenant of 
Nature is that which lays all the world guilty before God; ſo 
that He who believes nor, u Condemned alrcady ; he is condemned 
by the L1w of his Creation writ in his heart ; he needs no out- 
ward Law to condemne him. Wharſoever things the Law ſaith, 
et ſaith to them who are under the Law : If there were no Curſe, 
nor Death, but that which the Fews Law doth ſpcak, then were 
there none but the 7ew ſhould ſuffer Condemnation, If a man 
on the contrary ſide does believe and repent, he nceds no other 
Law than that of the ſpirit of life 54 Chriſt Feſus, to ſet him free 
from this Law of Sin and Death, Solong as he docs not be- 
| lieve, he abides under that Wrath, and it is not for want of Faith 
as the cauſe of his Condemnation (to juſtify Gad in not giving all 
men that alike), byt for want of it (VV &), as that which ſhould 
be the remedy, that he ome Salvation then, and Condem- 
nation which is Eternall , does proceed from the covenants of 
grace and works z andit is not to be imagined that God ſhould 
dcal otherwiſe with the Fews than with the rcſt of the world, as 
to the terms of a future life, / have ſer before you Life and 
Death, fays Moſes, And Curſed be he that continu:th not in all 
the Law to do xt, But what this Life and Death, theſe Bleſſings 
and Curſes are, we ſce exprels in Deuteronomy, and in the fifth 
Commandement, The Laws which God did give the Fews, 
were about Religion, and about C:vil matters. Religion con- 
cern'd their Eternal, civil things their Temporal good. Yet 
whether they are commanded the obſervation of the one or the 
other, the ſanction of both does lye inthe threats and promiſes 
of Temporal bleſſings and judgments. Even as in the Laws of 
our Realm , Religion and the Service of God is required under 
a Civil forfciture, when it is the Goſpel it ſelf muſt threaten 
tarther Vengeance to the Tranſyreffor, In ſhort, herein will lye 
tne miltery and ſum of all, The Law, as it was in the hand of 
Asfes, and given to the peculiar Nation of the Fews, mult be 
no other than a temporal covenant, yet did this temporal cove- 
nant contain in it parrerzs of things (as the Apoltle ſpeaks) 1 
the Heavens, And as the ten Commandements particularly, 
written in ſtone, area tranſcript of the Moral Law written by 
Nature in our hearts, I do take the Law to repreſent the cove- 


nant 


| 


(27 ) 

nant of works, and by vertue of that repreſentation alone, or 
of that it repreſents, does it operate to future judgment, and is 
the miniſtration of condemnation. The Law indeed, taken at 
large, for all that is contained in the whole books of the Old 
Teitament, may be ſuppoſed to hold forth whatſoever is in the 
covenant of works and grace : but the Law taken ſeparately 
from both, as a third covenant, cannot hold forth any other 
' than the extcrnal government of God with propricty over the 
| Fews, and that conſiſting in theſe two things, to wit, a hard 
task of burdenſome dutyes under the danger of temporal judg. 
ments, and a redreſs from them by Sacrifices; the one typify- 
mg our eſtate according to the Law of works ; and the other, 
the grace which comes to us by Chrilt Jeſus, 

What uſe may be made of this, I leave to minds which are 
ſearching. I am never out of my way I count, ſo long as I meet 
with any ſuch. Only there is -»e in a late Book, who ſeems to 
fall a little too hard on a grave Preacher for making the diſpen- 
ſation of the Old Teitament,in ſome Sermons of his,to be more 
terrible than ours under the New : For doing which he hath 
thus much the more reaſon indeed, if (as I ſay) that life and 
death which is Eternal, comes not from the Law, but from the 
Covenants of Works and Grace, which were before it, and can- 
\ Aot be made voyd by it. There is therefore the Believing Peni- 
tent Sinner, and the Unbelieving and Impenitent, For the man 
that fins and repents not, it is true that he hath no leſs reaſon 
to ſear under the Goſpel than under the Law; but rather the 
more, in regard that the threatnings of the Law were directly, 
I take it only of temporal puniſhments, but the Goſpel does 
manifeſtly / Ginn Eternal Of how much ſorer punniſhment 
(ſays the Scripture ) worthy hers ? But for the Penitent and 
+ wirwy the caſe is otherwiſe, and the Reprover ſhould 


know it is in regard of ſuch , that this difference is to be holden. 
It is true then, the Penitent Jew had the Promiſe to truſt to as 
well as we, but yet he was till under the Law, and not we : 
and the Law it ſelf did engender to bondage, as in the Scripture 
before quoted. He had the Promiſe as well as we, but he 
could not lock unto ir as wellas we, he had a vail over himas 
we have not, that he could not ftedfaſtly luck unto the end of thai 
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winch was aboliſhed. This is moſt apparent that the Jews were 
in the dark as to their ugderitanding of yic covenant, and Chrilt 
that End, after another manner than we are, and the more 
they were in the dark, the morc mult they be in doubts and 
fears, «nd upon this foundation is this difference built ordina- 
rily, I ſuppoſe, by the Underitanding. Nevertheleſs , there 
is yct this one thing or two farther, that under the Law, there } 
was recourſe to be had ſtill unto their Sacrifices, which were 
remembraiices of ſin, I ſaid before, and conſequently of terrour 
and bondage , ſ:cing if they failed, they had reaſon of fear in 
regard of temporal puniſhments, as much more then we, as 
they had to expect temporal bleſſings more then we upon their 
obedience , upon the account they were under a peculiar tem- 
ral covenant. Adde hereunto, Theſe temporal things under 
that covenant were reſemblances, patterns, and in ſome ſence 
portcndments of future, To what end then ſerved the Law, 
ſays the Apoltle, as you may likewiſe adjoyn from this ſuppo- 
ſition ? It was added becauſe of Tranſgreſſions. The Law entred 
that the offence might abcund. Again, By the Law comes the 
knowledg of ſin; and though fin was in the world before, men 
were not aptto impute it to themſelves without a Law, TheLaw 
then was for the brideling the 7ews from fin, and through the 
conviction of fin upon the Conſcience , and that temporal 
death they ſaw duc to them in the Beaſts that were ſlain in their 
behalfs, they might be driven in the ſence of their ſpiritual e- 
ſtates, to the remedying Law of Mcrcy upon Repentance, which 
is the ſubſtance of the Promiſe which God had given to their 
fore-Fathers, and has cſtabliſhed in the Goſpel. Hor Chriſt was 
the end of the Law for Kighteouſ1ieſs;, and the Law was a School- 
maſter (ſays the Apoſtle) ro drive 4 to Chriſt. 
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Of the Law and Goſpel. 


- Or tis Theam, I ſhall have need to ſpeak the leſs in regard 
'* of what hath been ſaid already. That which [ have 
to offer, I ſhall ſerve in by way of ſtriking light at a 
paſſage or two it a Book which hath been ::ended in the 
Chapter before, but not named. | am ſenſible how many there 
are, who being taken with the Preaching of free grace, are too 
apt to diſrelliſh other Preachers, who preis more unto Duty ; 
and I think that Writer does not therefore ſpend his pains with- 
out good cauſe about the conliitency of good works with the 
Goſpel and Jultification. It is objected againſt ſuch Divines, 
that they are but Legal Preachers, and that they impeach the 
= of God by putting men ſo much on Doing. To the one 
is Anſwer is, They Preach not the Works of Moſes Law, but the 
Works Chriſt enj»yns : To the other he tells us, The Law and 
Goſpel both put us upon doing, but not the ſame thing, nor with the 
ſame diſpoſution , which he explains; The Goſpel goves better 
rules of life, and power to ds according to them,wuth a more willing 
and chearful mind than the Law did, 1 will here under favour 
of this ingenious perſon, uſe a few words. 

For the firlt, I look not on this Anſwer ſo jejunely, as if the 
meaning of the Authour was only that they preach not the Ce- 
remonial Law; for who need be inform'd of that, or that the 
ceremonial Law does no longer oblige ? But ſuppoſing the Mo- 
ral Law it ſelf coming under a double conſideration , to wit, as 
delivered by Moſes, and as itis in the handof Chriſt ; it is this 
indeed which is worth his enquiry, how the dutyes of the ten 
Commandements, or thoſe good works which we, as well as 
the Fews are bound to perform, are obligatory in the one re- 
ſpect, and not in the other, Now ſhould he have uſed theſe 
words, as ſome of our Divines do, and by the diitin{tion in- 
tend only, we ate no: obliged to good works in the point of 
Juſtification, but out of gratitude to our Redeemer, or to that 
purpoſe, he muſt run ſtreight into that premwire which he 
{rives to avoid , to wit, of Juſtification by Faith only. - he 
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ſtick upon this, that the Law, as it was in the hand -of A7o/es, 
was given for a te;nporal covenant, and not ſo as it isin the 
han of Chriſt, I do not ſee what that does ſignify to the ob- 
jection, This is that therefore which is to be ſaid, and to be 
conceived therefore what he inter: 1s, By the works of the Law, 
underitand we, that exa+t ol ence which is required unto 
:ving by th: Law, Do thrs ana lrve, By the works Chri t en- 
;oyns, let us underſtand that ſincerity only in our obcdien:e 
v.1:ich God requires unto our {:vw1g by Faith, or accepts though 
1wiperiect through Chrilt. Good works are not cxacted now 
of any in the j« jt ſence, but good works are required of all in 
the ſecvud, That Preacher that ſhould Preach obedience to 
the decalogue, as neccflary to life in the former ſence, were a 
legal Preachcr indeed ; but that Preacher that preaches obe- 
dience and good works in the ſecond ſence, is but a Preacher of | 
the Goſpel, and may not preach otherwiſe, as he tenders his 
Hearers Salvation, Ard behold, one came to Chriſt, and ſaid, 
what ſhall I ds that I may inherit Eternal Life ? And he ſaid to 
him, if thou wilt enter imo life, keep the Commandements, The 
Commandcments then, I ſay, may be conſidered as the ater 
of the covcuant of works, or our Leg«i Righteouſneſs : or as 
the marrcr of the covenant of grace, or our Evangclual Righ- 
teouſncſs, In the former ſence, if any man could perform 
them, he ſhould mcrit Etcrnal Life, and be ſure to have it; but 
there 15 no mancan keep them as they are ſo required, In the 
lattcr ſence, there is no man but muit kcep them (as to the 
prevalcnt intereſt of his will, which conſtitutes integrity), and 
does, that cver was, and is finally juitificd and ſaved. | 
For the ſecond, we have two or three things to be touched : 
In the firlt place, I do not believe (craving that Gentlemans 
pardon) that the Goſpel gives any berrer, or any other rules of Þ 
life, than what are containcd in the Law. Its true that Chriſt 
hath inftituted other Sacraments, but it 1s the Moral Law we 
Call the rule of life, and that Chriſt came not to bring us the 
Syitemec of any new Law, but to explain aad eitabliſh the Law 
Mural (which the Jews, I count, and Gerrilcs both ever had, 
the one by the light of Nature, rhe other by Revclation #lſo) 
15 a truth ſomthing more conſiderable, asI tac it, than that a+ 
lone 
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lone which our Divines contend for againſt the Socinian in 
this martrer, In the next place, when Divines make a diffe- 
rence between the Law and Goſpel, as to the power of doing, 
that the Law commands to do, but the Goſpel gr s power to do 
The Law commands the tale of Br«k, but gives not Straw , 
and the like expreſſions : I doubt nor,but they have ſome verity 
at the bottom, which ſhould have nakedly been laid down, if he 
could, Ly this Bright perſon, For the delivery of things after o- 
thers, by roat, without diſgettion, is the great fault which he 
finds ſo often in other mens Books. The Law and Geſpe! we 
know are liable to a diverſe acception. By the Law molt pro- 
perly, I think, we are to underſtand that Law which is written 
in the heart of man Iy Nature, in Adams and ours, the copy 
whereof, is the ten Commandements, called the Moral Law : 
an4 by the Goſpel, the Law of Chriſt ; That which he deliver- 
ed, and his Apoſtles. The matter whereof in both, may be con- 
ſidered qua fedr:, or qua regula, to uſe the terms of others, 
Qua __ the things required in the Law moral, and the Goſ- 
pel or Law of Chriſt, are the ſame : but qua feds , the Law 
of Nature originally requires theſe things in perfettion, to be ac- 
cepted unto life ; and the Law of Chriſt requites thera in ſince- 
rity only, accepting them, though im crfed unto life, through 
his Mediation and Redemption. This is the only difference 
that concerns us here between the Law and the Goſpel. The 
Law then and Goſpel both being conſidered as the Doftrin of 
life, how does this Authour ſpeak, that the wre gives power,and 
not the other { The rule ſhews what we are todo; the power 
to do, is not given by our being ſhown. That which therefore 
is to be underſtood by ſuch terms, may come to this; that, 
that which the Law thus taken (that is the Law of our Creati- 
on, and qua f:dus) does require of man, is not in our power to 
do, and conſequently none can attain Salvation by it : bur that 
which the Goſpel requires, we have power to perform; and if 
we be not wanting to God's (;race, upon the performance we 
ſhall be ſaved, In the third place, when he ſays the Goſpel 
enables us to do with a more willing and chearful mind then the 
Law; if we underſtand this kind of ſpeech, as thoſe Divines 
do I think ordinarily that uſc it, in ſuch a ſence, that Chriſt ha- 
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ving done all onr works for us, that Righteouſneſs of his which 
was a molt perfe&t conformity to the Law, being imputed, or 
accepted in our bchalf for life , there are no good works now 
required of us to do, but only as the teſtification of our thank- 
fulneſs, and bclief of this, and therefore we perform all we 
do with gladneſs, joy, and love altogether, without bondage, 
fear, or doubt, it bcing not in order to our Juſtification, though 
we miſcarry in the doing : I do apprehend this Learned Man 
would be one of the firlt to diſlike ſuch Teaching, Yet is there 
thus much here of truth alſo, That when the Law (fo taken as 
before) does give us no heart at all to do that which hrough 
the fleſh (as the Apoſtle ſpeaks) is indeed poſſible to any, 
the Goſpel does give us encouragement to do, upon the ac- 
count, that what it requires may be performed, and by that 
performance (through the aſſiltance of God's Spirit) as tae con- 
dition, Man is both juſtihed and ſaved, 

I know well that St. Arguſtine docs uſc the like expreſſions, 
and I think often, but he does explain his mcaning, which comes 
to this ; that when the Law of works commands us what is our 
duty, and threatens us if we do it not, the Law of Faith (he 
counts) directs us to God for his aſſiſtance, grace, or ſpirit, to 
do what he commands. I do not forget neither, that God hath 
promiſed his ſpirit, and ſo his grace for the performance of the 
New Covenant ; and though it. does not heli, that if Adam 
had ſtood, he ſhould not therefore have given man his grace 
and ſpirit for performing the pe fett obedience of the Old, as 
vell as tous for the performing zperfett under the New, ſce- 
11s that Father docs ſpeak of grace to Adam, as to us; and if 
we thould aſcribe the obedience he performed, during his In- 
nocency to his own.ſtrength, and not to the adjutory. of God's 
ſpiritaltogether, he would not cndurc it : Yet if the Authour, 
or thoſe Divines of ours that ſpeak as he docs, will choſe ra- 
ther to make good what they ſay upon the contrary aſſertion, 
then can I tell how to underſtand with them. When God made 
Man at fir't, we know, he enducd him with original righteouſ- 
neſs, Let us ſippoſe this righteouſneſs alone, ſufficient to 
him for the performing the Law, unto which he was made; ſo 
that before the fall, there. was no need of that we call grace 
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(which'is properly ſuch help of the ſpirit, as conſiſts in the heal” 
ing and relief of our falne cſtate)) to enable man to do tha 
which he had ſtrength to perform by nature , until he did vo- 
luntarily dcfleft from it. But when he was fallen, and loſt that 
righteouſneſs, which was his ſtrength, then are we to conceive 
a need itreight, both of a new Law, to be lowerd, brought 
down, or fitted to his weakneſs, that kc may be able; andalſo 
of grace, that he may be made willing to perform it. And thus 
{h:1] there be grace, the ſpirit, and the promiſe of it belonging 
to the Covenant of our Redeemer, when there was none , nor 
need of it, to belong to the covenant of our Creation. Howec- 
ver, there is this I count moſt certain, and I would have it to 
be noted, that the ſpirit which is promiſed or given to man for 
his obedience to God , is promiſed and given only in reſpect 
to this Covenant, not for the performance of the Covenant of 
Nature, for then ſhould Adam never have falne, nor we have 
had any need of a Redcemer. 

It is true, that there are ſome Divines are ſo much (with 
Auſtin) to have Adams ſtanding (ſuppoling he had itood) to 
be of grace, that they will have mans-original righteouſneſs to 
be a work (or habit) ſupernarura! , from which, when Adam 
fell, he returned, (as they would teach us) to his pre nature 
rals, and ſo his Poiterity are born. But this is a kind of Pcla- 
gianiliae, no ways to be received : For what indeed ſhould be 
a Creatures Nature, it that be not, which it receives from its 
Creation . Beſides, if mans original rightcouſneſs be not lookt 
on as natxra!, how ſhall original fin, which confilts in the loſs 
of it, be defined by the deprauation of our nature, according to 
the doCtrin of the Church of E-gla:d,as well as the Catechiſme 
of the Aſſembly ? Neither is Dr. Tay/sr here to be heard, who 
cannot abide that, that ( whatſoever he will call it) which we 
contract from Adam without any will of our own, ſhould be 
held to be fin, or ſo niuch as damnable, though it ſhould be 
granted him through Chrilt's redemptton aCtually to dann no 
body, It may be the want of a plainer conſideration, what the 
immediate benefit of Chrilt's redemption -to the world, is, qqade 
that cx-cllent perſon think this ſo grievous. It is not grievous» 
hope, that God ſhould give a Law to his Creature according 
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 tohis nature ; and that therefore having made man righteous, 


he ſhould require of him to continue in that righreouſneſs, and 
walk up according to it, It neceſfarily follows without any 
th.ng elſe, that this Law being made in Innocency, mult con- 
demae all man-kind, in whom this righteouſneſs and perfetion 
15 no longer to be found ; ſo that by nature, or according tv 
this Covenant of mans nature, we are, and mult be all the Chil. 
dren of wrath, as the Apoltle ſpeaks. It woulJ now be indeed 
a grievous thing if God ſhould deal with any in that jultice, as 
he might according to this Covenant ; and therefore it hath 
pleaſed him according to a K:ghteouſneſs of his declared in the 
Goſpel, in oppolition to the righteouſneſs of this Covenant of 
works, to give us his Son ; who by the work of his Mediation for 
man-kind, ſhould prepare a remedying Law,or univerſal condi- 
tional remiſſion againit that condemnation. As forChildren then, 
if they are Baptized, we are t9 account they do perform this 
Covenant, or new Law, by the Faith of their Parents bring. 
ing them to Baptiſme. Thus z5 my Covenant you ſhall krep, every 
man-child ſhall be Circumeiſed, It they be not Baptiſed, we are 
yet to look on them as ſuch who have not broken this new 
Law, or never refuſed and rcjeRted their remedy ; and ſo lon 
as by the Redemption of Chriſt, they are delivered over wit 
all the world from the Covenant-of works, to the new Law to 
be judged, I will not be the man that ſhall con lemn one Infant 
to Hell, or unto torments ; although, if there be any that will 
make a difference of place, or ſtate in the future life for Chil- 
dren,proportionable ouly to the difference there is between per- 
forming the condition, and not being guilty of any breach at all 
of it, I will not gain-ſzy them, nor determine any thing in a 
matter ſo lubricous, and above what j3 written, 

To return ; By the Law and the Goſpel, it may be thought 
perhaps by ſome, that we are to underſtand the ſtate of the 
Old and New Teſtament ; and ſo mult this Authour mentioned 
Le made to conceive that David, and the like holy men, had 
not the ſame ſpirit or power, or not ſo much, to cnable then 
to obſerve God's precepts, as we have now, when he uſes theſe 
cxpreſſons, That the ſpirit was given under the Goſpel as to 
his miraculous gifts in another meaſure, then under the Law. I 
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believe ; and that fuch Texts as the ſpirit was not yer given, be. 
cauſe Chriſt was not yet | lorified, and that, they had not yer heard 
that there was a Holy Ghoſt, with the like, may be happily ſo un- 
derood, I believe : But to think that the Spirit, as to fanRifi- 
cation of the heart, aud inclining it to a ready ſervice of God, 
was not given under the Old Teſtzment as well as under the 
the New, isa conceit I will not fa:ten on any. To fay it is gi- 
vcn more to us now, than to David, Samuel, Feremy, and ſuch 
perſons in reſpe:t to this end, will yet require explanation and 
proof , if that be intended wholly by theſe ſpeeches. 

Before I paſs, there is one paſſage of this apt Writer, I cannot 
but note with much approbation. Ur xs Grace that acce'ts of our 
Repentance,and Obedierce after we have ſnined, This paſſage con- 
tains more in it, then the molt are like to be aware of. The Scrip- 
ture tells us in ſeveral Texts,that byGrace we are ſaved,& free- 
ly juitified, and not by Works. By Works we are to underſtand 
the works of the Law, and that q#-: fed4s, as before; and no 
body is juſtified or ſaved by theſe works, they being above the 
ability of any to perform. By Grace, 7 will underſtand with 
him this accepting our ſincere, though imperfect obedience for 
life through Chrilt, as if it were perfect righteouſneſs. Mor 
unto him that workgth, that is, unto him that hath not perform- 
ed the works of the Law, which if they were perfeR, he ſhould 
live by them : bur unto him that believeth on hum that juſtifies the 
ungodly , that is, but is ungodly in reference to theſe works, 
or is one that his Conſcience tells him, hath ſinned,and does fin, 
or is imperfect, and falls ſhort of theſe works, yet believes that 
Godis gracious and mcrciful for all that, and will pardon theſe 
ſins and failings, if he repent and walk fincerely, though imper- 
ſeftly, his Fath is imputed for Krghteorſneſs ; his Faith, that is 
ſuch a believing this, as produces that repentance and ſincere 
walking, is :»/pried to 1,.m for Righteouſneſs ; that 1s, is made 
to ſtand him in that ſtead as a perſe&t righteouſmeſs would do z 
ſ that through grace, or this gracious acceptance, he ſhall live 
by it. There are works (if / may ſtill ſay over, what hath been 
ſomwhere alſo ſaid before) that would make life to be of debt 
according to God's Covenant of Nature, if any could perform 
them, and ſo there are none juſtified or ſaved by works, - all 
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have ſinned and fall ſhort (under this ſence) of the glory of God 
Or there are works that cannot be accepted or imputed unto 
life, but through grace ; and ſo is it, that bY grace only ,or grams, 
that the Scripture teaches us we are juitified and ſaved, Nay, 
the acceptance of our i:np.rfect, ſincere obedience for righte- 
ouſneſs, or that we ſhould live by it, is that very grace it ſelf 
that ſaves us. So well am I pleaſed with this Note from that 
Authour, , 

If this ſeem to ſavour too much of inculcation, you mutt par- 
don me. I do apprehend that the Do:trin of grace and juititi- 
cation, whereof I have been, and therefore am ſtill the longer, 
hath been the occaſion of ſeveral apprehenſions in good men, 
that in{tcad of being conducive to, have proved but hindcran- 
ces of, truc ſober practical Godlineſs. There arc two of theſe 
mentioned by the ſame underſtanding perſon, 

The one is a conceit, that a Chriſtian may not avoyd lin, and 
do good, for fcar of Hell, and to obtain Heaven, that is for the 
ſake of Reward. - This the Mentioner hath confuted with plain 
Text, thatitnceds not a ſecond hand : Ouely, that it may not 
ncedleſly diſquiet any, I will advance this contrary truth ; that 
whatſoever perſon, out of any principle, fear, or hope, or love, 
does, or ſhall in the prevalent intentions of his Soul, and en- 
deavour as to the conſent tenour of his life, prefer his Eternal 
Salvation before his Fleſh-pleaſfing in this world, is ſurcly in a 
good Eſtate, the Converted man, or the Godly man, that ſhall 
be ſaved. He that does Righteouſucſs ts born of Ged, 1 will 
ſuppoſe him a Chriſtian, and one that acts according to the 
Sripture ; but if he be a Heathen, and a'ts herein but fully up 
to his light, I dare not deny the ſame of him. And indeed, 
what is that pure love of God, out of which you will fay alone, 
a man mult act ? Jf you love me, ſays Chrilt, who knows belt, 


khrep my Commandements, The love of God, and keeping his 


Commandments are the ſame. The commands of God are to be 
kept that we may inhcrit Eternal Life , Chriſt tells the Ruler 
in the Goſpel expreſs ([ nave noted before), and conſequently 
we may love God to that end, If man could do any good to 
God, by his dutics, or any hurt by his fins, then ſhouldI be- 


lieve there was ſome other end of our duty, than man's Salva- 


tion. 
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tion, You may ſay, this appears ſelfiſh, or ſelf-love only 
I anſwer that, that man then, who does but love himſelf ſo as 
to ſeek the Salvation of his Soul above his fleſh, this world, 
and any thing therein, is the man he ſhould be in the ſight of 
God, If you tick at it, confider, what is Salvation ? A lo- 
ving God, a delighting in him, a conformity to him. I love 
God in keeping his Commandements in this life, that I may be 
conformed to him, and have complacency in him to all Eter 
nity. I will adde, our Orthodox Divines ſay not (and are not 
to be ſo underſtood) that good works may not be done with 
reſpect to the reward ; but with reſpect to the reward, as due 
to them ex condigno, For to expect that God ſhould accept 
of what we do, in bearing with our failings, and rewarding us 
out of Grace ; when we walk ſincerely before him, is but to at 
our Faith on, or putting our truſt in, his declared goodneſs, 
Chriſts Merits, and the promiſes of the Goſpel. 

The other Apprckenſion is, that a Chriſtian muſt not {ve or 
his own Purſe or Earnings, A pretty ſound of ſomthing, which 
(as I ſuppoſe) does ſignify that which other Divines intend by 
Reſting mm Dutys, There is therefore a reiting in Duty, I may 
fay, and a reſting on God i» Duty. I doubt not but a Chriltian 
is to trult to God for whatſoever he ſeeks of him upon the per- 
formance of his duty, when it were but preſumption to do ſo 
without that performance. It is true, that no man, by any 
thing he can do (ſeeing when he hath done all, he is but an un- 
= table Servant) can deſerve or merit any thing from God's 

and (and much leſs his ſaving Grace, which is mo't free) ſo 
as it may be properly ſaid to be earned, as wages is due unto - 
work, or to make his bleſſings of debt z yet is a Chriltian by his 
prayers, and the like duty, ſaid to get, or obtain from God 
whaſocver he hath from him; and as a man does live on his E- 
ſtate which he gets, ſo may a Chriſtian be ſaid to live his 
ſpiritual life, upon the riches of God's grace which he gets by 
his duty. The want of truſting to duty therefore, in a right 
ſenſe, 1s indeed, I doubt me, more > tie in our Pro- 
teſtants ordinarily than their reſting in duty. And amfſeri- 
ouſly troubled very often, at what I have obſerved in ſome of 


our ſpecial practical Divines about this point of reſting in du- 
E ries 
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ties (I will particularly name Mr. Shepheards ſincere Convert }, 
which is enough to bring any man Religiouſly melancholly (for 
the more pious his Soul is in the caſe, the more liable it mult 
be to ſuch ſtroaks) into deſperation. I will, therefore, ſay 
thus much in zcal againit that danger. Let a man be but care- 
ſul of two things about reſting in duty , and trouble himſclf 
h-nceforth no more, but about the 404g of it, The firit is, Let 
him take heed of making any duty a pillow to lay his head 6h 
co reft in ſin. Thus it is dangerous indeed to reſt in duty ; and 
this may he cither when a man thinks he may ſin, and go on in 
it, becauſe he Prays, gives Almes, or the like; as if that would 
bear him out : Or chiefly, when a man ſhall ſit down ſhort of 
ſincere Converſion, by doing of ſome duty, that is by taking up 
in leaving ſome ſins, and doing many things he did not before, 
he ſhall content himſelf, and not come up to that univerſal un- 
reſerved, giving up himſelf to Chriſt, as is required of him 
to that ſincerity of life, which is the condition of Salvation, 
This is the moſt deadly, dangerous reſting in duty that I will ad- 
moniſh every Soul of. And then for the ſecond, I will ſay on- 
ly, Let him be a Proteſtant, which I count he is, and I doubt 
not but his opinion alone againſt merit, and that he is juſtified 
trough Chriſt, will ſecure him for the reſt of this buſineſs, 
Provided though, he remembers ſtill that humility, and the like 
ur ogg of Soul, when he hath done all he can do, is alſo 
is duty, hel 

And -F: after I have ſpoken of theſe Heads, if any be other- 
wiſe minded in whatſoever I have hitherto ſaid, and are re- 
ſolved to keep to that only which they count the ſoundelt Cal- 
viniſme in them all, I will be ſo candid, as tolay down their 
doCtrin for tkem,to the beſt advantage. God hath Eleted ſome 
to <alvation. Chrilt dyed only for them. That which he hath 
Purchaſed by his Death, is not only the benefit conditionally, 
but Faith it ſelf the condition Faith is the perſwaſion of a man, 
that Chriſt hath died particularly for him, and ſo his fins are 
{-rziven. This.perſwaſion, or apprehenſion of Chriſt , makes 
Chriſt ones own, and ſo juitifics inſtrumentally, without works, 
either Legal or Evangelical. and how, alſo to ſerve this turn, 


| have (ct down. in my paper of Juſtification, page 15. No 
man 
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man can be ever, in good earneſt, thus perſwaded, but the E- 
let, for whom alone this Faith is purchaſed, When a Mini- 
ſter then declares the Goſpel, and requires of all in God's name 
to Believe , to wit, to bclieve particularly that Chriſt hath 
dyed for their fins, as knowing not, for his part, who the E- 
lect by name be, there is no fear of hurt unto any, ſecing no 
perſon on earth ſhall be able tobe perſwaded hercof indeed 
(that perſwaſion, with Ca/rin and Luther, being true Faith), 
but the Elect only. Beſides, as ſoon as this perſwaſion once 
is but wrought, it docs ſo poſſeſs the Soul with love and grati- 
tude to the Redeemer, that it conſtrains it to Chriſtian duty ; 
ſo that unfained Converſion, Self-denyal, a Crucifixion with 
Chriſt to the world and the fleſh, and the life of God, and 
that with perſeverance to the end, do follow as naturally (to 
wit, according to the ew Narure) as the Fig-tree brings forth 
Figgs, or the Olive, Olives, without all poſſibility of ſepara- 
tion from it. This Doctrin, if any will ſo concatenate the 
parts, does ſeem to me to carry a kind of myiterious authority 
in it, that I find ſome awe for it at my heart, although 
really, I am convinced both of the danger of it, and alſo (ex- 
cepting only in the firſt propoſition) that it is untrue, So far 
am I from deſpiſing of thoſe, againſt whom the ſpirit of that 
Authour, in the book intimated, ſeems ſo much over-ſharperl- 
ed: when yet I do encline in my own ſentirgents to hang things 
together , much rather after his faſhion, than theirs, who 
would look upon me as more Evangelical, in ſuch a 
Determination. 


Deo Gloria mihi Condonatio. 


]. H. 


ERRATA. 
"ge 26 I. 21, for deſires read deſerv:s, p. 18, 1.9. ſor Cluds read 
C 10K, 


